Enoch ala Nibley

Excerpts from the book Enoch the Prophet.

The Prophet Joseph says, "The things of God are of deep import; and time, and experience, and careful and ponderous and solemn thoughts can only find them out.”  It's no small thing to approach a writing like the Pearl of Great Price.   

… Remember, Joseph Smith did give us a book of Enoch in chapters 6 and 7 of the book of Moses.  I've written over a thousand pages on it, and I haven't even scratched the surface.  The non-canonical stories of the Garden of Eden and the Flood have been very damaging to the Christian message, because they are the easiest to visualize, and you can popularize them more easily than any other of the Bible accounts.  (p. 3)
Everybody has seen a garden, and everybody has been in a heavy rainstorm, so it requires no effort of the imagination for a six-year-old to convert concise, straightforward Sunday-school recitals into the vivid images that will stay  with him for the rest of his life.  These stories have been discredited as nursery tales because in a sense they are nursery tales, retaining forever the forms they take in the imaginations of small children, defended by grownups, who refuse to distinguish between childlike faith and thinking as a child when it is, as Paul says, time to "put away childish things.”  (1 Corinthians 13:11.)       

It's equally easy and deceptive to fall into adolescent disillusionment, especially when "emancipated" teachers smile tolerantly at the simple gullibility of bygone days while passing stern moral judgment on the savage old "tribal god" who, overreacting with impetuous violence, wiped out Noah's neighbor simply for making fun of his boat-building on a fine summer day.  The sophisticated say that these so-called myths were tolerable in bygone days, but now it's time to grow up.  (p. 3-4.  A footnote to a similar quote on p. 66 states: “The strongest argument of the atheist has ever been the indiscriminate cruelty of great natural catastrophes and wars.  The most effective refutation of the argument is provided by the Book of Enoch, once accepted by Jews and Christians alike, but renounced by the schools and no longer found in the Bible.”)
In giving us a much fuller account than the Bible of how the Flood came about, the book of Enoch settles the moral issue with several telling parts:       

1.  God's reluctance to send the Flood and his great sorrow at the event.   

2.  The peculiar brand of wickedness that made the Flood mandatory.   

3.  The frank challenge of the wicked to have God do his worst.   

4.  The happy and beneficial side of the event - it did have a happy outcome.   

Now to the first item, about God's not wanting to send the flood: In the Hebrew book of Enoch (discovered by Dr.  Jellinek in 1873, long after Joseph Smith's time), Enoch introduces himself to Rabbi Ishmael, who meets him in the seventh heaven in the heavenly temple and says to him, "I am Enoch the son of Jared.  When the generation of the flood committed sin, and said to God, turn away from us, for the knowledge of thy ways gives us no pleasure, then the Holy One delivered me from them that I might be a witness against them in the high heavens for all ages to come that no one might say the merciful one is cruel.”  In the Syriac Apocalypse of Paul, the apostle also is introduced to Enoch, being told when he is asked, "Who is this weeping angel?": "It is Enoch, the teacher of righteousness.”  (p. 4-5)
Enoch bears testimony that the God of heaven actually wept.  It is a shocking thing to say, but here again, if we go to another Enoch text, there it is!  When God wept over the destruction of the temple, we're told in one of the midrashim that it was Enoch who fell on his face and said, "I will weep, but weep not thou!" God answered Enoch and said, "If thou [Enoch] wilt not suffer me to weep, I God will go whither thou canst not come and there I will lament"-in other words, it's none of your business if I want to weep.  The significant thing is that the strange conversation in both stories is between God and a particular individual-Enoch.  How would Joseph Smith know that?  … But the same thing happens in the apocryphal writings; not only God but all the other creatures weep for the wickedness of man.  (p. 5-6)
Mercy is the keynote, not vengeance.  God has not hastened to unleash the forces of nature but holds them back like a dam as long as possible.  When the angels, in another Hebrew Enoch fragment, beg God to get on with the work and wipe out the unworthy human race, he replies, "I have made and I remove; I am long-suffering and I rescue.”  After Enoch saw the angels of punishment who are prepared to come and let loose all the powers of the waters (this would be the Flood, to bring judgment and destruction on all who dwell on the earth), "the Lord of spirits gave commandment to the angels who were to go forth that they should not cause the waters to rise, but should hold them in check, for those angels were over the powers of the waters.”  On the contrary, the Flood was caused specifically by the cruelty of men, as we are told in Moses 7:34.  God held back as long as he could while the angels were urging him to unleash the destruction.  (The same thing is happening today.  The angels protest, "Why do you let this go on so long?")    (p. 7)
Incidentally, the book of Enoch is quoted at least 128 times in the New Testament and very often in other places.  Since the apocryphal manuscripts were discovered, we've recognized that Enoch is quoted all over the Bible and also frequently in the Book of Mormon.  That is very interesting, since the Enoch literature has been discovered long since 1830.   

A quotation from an Enoch text occurs in the thirteenth chapter of Helaman.  "Ye have trusted in your riches," Enoch tells the people.  "Ye have not remembered the Lord in the day he gave you your riches.”  (Cf. Helaman 13:33.) This is also Samuel the Lamanite speaking, an expert in the scriptures; he knew all about these things.  He had access to the plates of brass and other records.  And here Enoch speaks in a writing not discovered until 1888: "Ye have not remembered the Lord in the days he gave you your riches; ye have gone astray that your riches shall not remain, because you have done evil in everything.  Cursed are you and cursed are your riches.”  (p. 8)
Another text says the ordinances have degenerated into a false baptism of filthy water.  According to the Slavonic Secrets of Enoch, it was administered by false angels: "Woe unto you who pervert the eternal covenant and reckon yourselves sinless.”  It was no open revolt against God but a clever misuse of his name; no renunciation of religion but a perversion of piety.  "The time is approaching when all life is to be destroyed on earth, for in those days there shall be great disorder on the earth.”  (p. 9)
The great heavenly angels, viewing these horrors from above and seeing only one solution, asked God how long he was going to permit Satan to get away with it.  This is another aspect of theodicy: Must not God put an end to men when their evil deeds threaten far greater destruction than their own demise would be?  The Pistis Sophia (transcribed, as it tells us in the introduction, from an earlier book of Enoch) asks, "Why did God throw the universe out of gear?" and answers, "For a wise purpose, for those who are destroyed would have destroyed everything.”  As it is, God had to hold back the destroyers until the last moment … "Their ruin is accomplished because they have learned all the secrets of the angels and all the violence of Satan"; the threat is from them who have received the ordinances but have removed themselves from the law of the gospel.  One must be willing to accept the law of God and the law of the gospel before he is qualified to receive the rest of the ordinances.  They had received the ordinances, but they were not keeping the basic laws on which the ordinances were given.  (p. 10)
What else could he do?  Part of the apocalyptic picture is the infection of the earth itself by the depravity of man, with the wicked sinning against nature and so placing themselves in a position of rebellion against the cosmos itself.  It is as if one were to drive full speed the wrong way on the freeway during the rush hour.  Only trouble can come from it.  "While all nature obeys," Enoch tells the people, "you do not obey, you are puffed up and are vain; therefore, your destruction is consummated, and there is no mercy or peace for you.”  If you break all the laws, of course you will think that nature is fighting you.  "They began to sin against the birds and the beasts and against each other, eating flesh and drinking blood while the earth fell under the rule of the lawless, until finally the earth itself laid an accusation against the lawless ones.”  All of this from an apocryphal source.  That's interesting, because Enoch in the Pearl of Great Price hears a voice from the bowels of the earth, saying, "Wo, wo is me, the mother of men. … When shall I rest?" (Moses 7:48.)   (p. 12)
As during the twenty-five years of recurrent earthquakes that warned Abraham's Cities of the Plain to repent, the earth itself in Enoch's day became increasingly restless.  The sea was first drawn back and the fishes were flopping around; and in the Joseph Smith version, sure enough, "There also came up a land out of the depth of the sea.”  (Moses 7:14.) Then the wicked invaded the new land, as Enoch had foretold, and all the people were in fear and trembling: "And fear shall seize them to the extremities of the earth, and the high mountains shall be shaken and fall down and be dissolved, flow down and be turned into side channels and shall melt like wax before a flame, and the earth will be rent with a splitting and cracking, and everything on earth shall be destroyed.”  This passage from the Slavonic version describes the same scene as in Moses 7:13-14, where the mountains flow down, the rivers are changed, and the earth shakes, when Enoch spoke the word of the Lord.  The mountains shook, and all people were afraid; the rivers were turned from their courses, and the land rose up from the sea-the same picture.  This does not sound as fantastic as it once did.  Any catastrophe of the magnitude of the flood must have been accompanied by large-scale preliminary disturbances, plus side effects, exactly like those described.  (p. 13)
Characteristic of the sweep and scope of the Enoch apocalyptic are the disturbances of the whole cosmos, for Enoch wept not just for the earth but for the heavens' sake.  And he "wept and stretched forth his arms, and .  . .  his bowels yearned; and all eternity shook.”  (Moses 7:41.) Why shouldn't these and all the creations weep?  And all the heavens mourn?  This is a common theme in the Enoch literature.  The whole cosmos shares the fate of a violated planet.  The whole earth shakes and trembles and is thrown into confusion, and the heavens and their lights shake and tremble.  "And I saw how a mighty quaking made the heavens to quake and the angels were disquieted with a great disquiet.”  Inhabitants in the other worlds weep too.  In contemplating these terrifying events, Enoch never allows us to forget that the real tragedy is not what becomes of people, but what they become.  That's the sad thing.  (p. 14)
Peculiar to the world of Enoch is not only the arrogant quality of the sinning that went on, but the high degree of enlightenment enjoyed by the sinners, making them singularly culpable before God.  Enoch explains that the Lord said, "I established Adam and gave him dominion.”  This verse from an old Slavonic version is practically the same verse we see in the book of Moses: "I established Adam and gave him dominion, and I gave him knowledge, I gave him his agency, and I gave him commandments, and said to him, 'This you should do, and this is bad.' What more do you want?" (See Moses 7:32-33.) God has given the human race the power of understanding and the word of wisdom.  God created men last of all in his own form-put into man eyes to see, ears to hear, and a heart with which to deliberate, with eyes wide open, their choices.  God says, "I hoped they would come to me, but they had no love to offer me.  Rather they praised the alien one and cleaved to him ['for he loved Satan rather than God'], and for that, they deserted their mighty Lord.”  (p. 16)
"Alas," cries Rabbi Simeon, "for the blindness of the sons of men, all unaware as they are, how full the earth is of strange and invisible beings and hidden dangers, which could they but see them, they would marvel how they themselves can survive ten minutes on the earth.”  (p. 18)
It is strange that the man to whom the Bible gives only a few brief sentences should be the colossus who bestrides the Apocrypha as no other.  Everywhere we catch glimpses of him.  He is identified with more other great characters than any other figure of the past.  He is the most mysterious, individual, and unique of characters, yet he is the most universal type of them all.  How can we account for "the extraordinary strength and pervasiveness of the Enoch legend"?  (p. 19)
he Hebrew book of Enoch bore the title of Hekhalot, referring to the various chambers or stages of initiation in the temple.  "I will not say but what Enoch had temples and officiated therein," said Brigham Young, "but we have no account of it.”  Today we do have such accounts.  (p. 20)
His is the independent intelligence always seeking further light and knowledge.  He is the great observer and recorder of all things in heaven and earth, of which God grants him perfect knowledge.  The great learner, he is also the great teacher: Enoch the Initiator into the higher mysteries of the faith and secrets of the universe; Enoch the Scribe, keeper of the records, instructor in the ordinances, aware of all times and places, studying and transmitting the record of the race with intimate concern for all generations to come.  He offers the faithful their greatest treasure of knowledge.  He is the seer who conveys to men the mind and will of the Lord.     

Enoch is the great advocate, the champion of the human race, pleading with God to spare the wicked and "refusing to be comforted" until he is shown just how that is to be done.  He feels for all and is concerned for all.  He is the passionate and compassionate, the magnanimous one who cannot rest knowing that others are miserable.  He is the wise and obedient servant, the friend and helper of all, hence the perfect leader and ruler.  (p. 21)
Though scholars following the standard German procedure formerly insisted that the Noah elements were a corruption, an intrusion, or "Christian interpolations" in the Enoch text, they now recognize, as Jellinek did from the first, that "the Enoch- and the Noah-books belonged together"; after all, they were contemporaries and had the same mission.  The Joseph Smith text shows how easily Noah and Enoch can trade places, a phenomenon so marked that some scholars now go so far as to maintain that "Enoch is really Noah.”  (p. 23)
When Enoch "refused to be comforted" in view of the impending flood, God showed him Noah and he was comforted (Moses 7:44-45), a reminder of the closing line of the Chester Beatty Papyrus (107:3): "And his name was called Noah, comforting the earth after destruction.”  He also showed him the ark and "that the Lord smiled upon it and held it in his own hand" (Moses 7:43), even as in 1 Enoch 67:2 he sees the mysterious structure built by the angels, which on later evidence turns out to be the ark, with the promise, "I will place my hand upon it [the ark] and preserve it.”  (p. 24)
A hieratic papyrus in the British Museum has the righteous escaping from the diluvial punishment of the  wicked in two ways-one in a great boat, the other by taking off into the sky; and, as we have seen, the Slavonic texts supply both escape routes for Enoch's people.  (p. 46)
The stock Egyptian picture of the king mounting up to heaven in the vast updrafts of a cumulo-nimbus thunderhead is recognized today as referring to real natural phenomena that must have made an enormous impression.  The mysterious cords or ropes often referred to by which one is carried up into the sky are interpreted by Wainright as meteoric trails, and he compares the ascensions of Moses and Elijah "in a thunderstorm," the latter with a "chariot of fire and horses of fire" to "the entry into heaven made by some of the early Pharaohs.”  (p. 48)
… Enoch, instead of dissolving as so many figures have done in the light of science, has become progressively more real, and the old familiar claims to his hoary antiquity do not vanish at the touch of modern research but do just the opposite.  "Curiously," writes B. Z.  Wacholder, "it is now generally agreed that the link between the Babylonian traditions and Genesis was much more profound than conceived either by Pseudo-Eumolpus or Alexander Polyhistor," two sound and competent scholars of the second or third century B.C.  (p. 54)
The Pearl of Great Price might well be called the Book of Six Testaments, namely: 

(1) the Book of Moses, including the Visions of Moses and the Writings of Moses, designated in the ancient manner as "the words of God which he spake unto Moses" (Moses 1:1); 

(2) A Revelation of the Gospel unto Our Father Adam, excerpted from his Book of Remembrance and quoted in 

(3) the Prophecies of Enoch; 

(4) the Book of Abraham Written by His Own Hand upon Papyrus [this is the title of the book after the ancient fashion, not merely the colophon of one particular manuscript  only]; 

(5) an Extract from the New Testament, "being the 24th Chapter of Matthew," also called "the Little Apocalypse" and with equal propriety "the Little Enoch"; 

(6) Extracts from the History of Joseph Smith, the Prophet.     

Without exception these are all parts of larger writings-extracts and fragments.  (p. 54-55)
… In the apocalyptic writings.  There God does not say to the holy man who is afflicted by the fate of the wicked, "Who are you to question what I do?" He does not blast Enoch or Abraham or Baruch or Ezra or the Brother of Jared or Job on the spot for daring to question his mercy, but on the contrary commends each for his concern for his fellowman (cf.  Moses 7:45), and he explains in effect, "I know just how you feel; what you fail to understand is not that I had good reason for doing what had to be done, but that I feel much worse about it than you ever could!" "For thou comest far short of being able to love  my creation more than I!" he tells Ezra, and commends the prophet for taking his part (cf.  Moses 7:44): "But even on this account thou shalt be honourable before the Most High; because thou has humbled thyself," even as did Abraham in pleading for Sodom and Gomorrah.  In the same spirit he replies to Baruch: "Dost thou think that there is no anguish to the angels in the presence of the Mighty One?  … Dost thou think that in these things the Most High rejoices, or that his name is glorified?"  (p. 69)
The peculiar evil of the times consisted not so much in the catalog of human viciousness, long as it was, as in the devilish and systematic efficiency with which corruption was being riveted permanently on the social order.  (Cf.  Moses 5:58.) (p. 71)
What is consistently overlooked in summing up the grim pages of Enoch is that the terrible fate that overtakes the wicked is more than counterbalanced by the benign and constructive forces that reduce the damage to a minimum and follow it up with quick and complete repair.  (p. 79)
There is a sort of shuttle service operating over a period of time, for it has ever been the practice that "the angels of the ministry are rising and descending from heaven to circulate (1etawel) over all the earth.”  In Enoch's day, they gathered all who would be saved into a special topos, a sort of marshaling area or refugee camp, which according to the Apocryphon of John later became confused with the Ark: it was a sort of island of light in a vast surrounding darkness, barricaded (skepazein) against the forces of destruction; "they entered and wrapped themselves in a cloud of light, and the Lord was among them, for darkness was poured out over all the earth.”  (Cf.  Moses 7:26.)  (p. 82)
Enoch in his primary role of heavenly scribe is able to visit various levels of heaven and earth and to view things from strange and unfamiliar angels and vantage points.  This aspect of Apocalyptic, which has been singled out as its greatest weakness (ancient and modern doctors have only contempt for his harping on a very unspiritual cosmology), may well be its greatest strength.  (p. 83)
What do we know of reality?  For two thousand years the doctors have allowed God in theory unlimited perception while taking it upon themselves to decide how things look from God's point of view.  (p. 83)
The book of Enoch was given to the Saints as a bonus for their willingness to accept the Book of Mormon and as a reward for their sustained and lively interest in all scriptures, including the lost books: they were searchers, engaging in eager speculation and discretion, ever seeking like Adam and Abraham, for "greater [light and] knowledge.”  (Abraham 1:2.) And we have been told that if we stop seeking we shall not only find no more, but lose the treasures we already have.  That is why it is not only advisable but urgent that we begin at last to pay attention to the astonishing outpouring of ancient writings that is the peculiar blessing of our generation.  Among these writings the first and most important is the book of Enoch.  (p. 95)
Early Christian writers knew all about the book of Enoch: indeed, "nearly all the writers of the New Testament were familiar with it, and were more or less influenced by it in thought and diction," according to R. H.  Charles, who notes that "it is quoted as a genuine production of Enoch by St.  Jude, and as Scripture by St.  Barnabas.  . .  . With the earlier Fathers and Apologists it had all the weight of a canonical book.”  Its influence is apparent in no less than 128 places in the New Testament, and Charles can declare that "The influence of I Enoch on the New Testament has been greater than that of all the other apocryphal and pseudepigraphical books taken together.”  He further lists some thirty passages in early orthodox Jewish and Christian  writings in which the book of Enoch is mentioned specifically, plus numerous citations from the book that are found in the important Jewish apocalyptic writings of Jubilees, the Testament of the Twelve Patriarchs, the Assumption of Moses, 2 Baruch, and 4 Ezra, and quotations from Enoch found in more than thirty Christian Patristic writers.     

To these we might add the wealth of Enoch lore contained in the Zohar, a work whose prestige and respectability have greatly increased of recent years, and the interesting fact that the Pistis Sophia, that important link between the sectaries of Egyptian, Mesopotamian, and Palestinian Christianity and Judaism, claims to contain important material taken from "the two Books of Jeu which Enoch has written.  "They should find the mysteries which are in the Book of Jeu which I caused Enoch to write in Paradise .  . .  [which I spake out of the tree of knowledge and the tree of life], and I caused him to place them in the rock of Ararad.”       

"Shortly before the Christian era, Enoch became the hero of a whole cycle of legends," which enjoyed immense popularity.  The Christians got their enthusiasm for the book of Enoch as well as the book itself from the Jews, that being "the most important pseudepigraph of the first two centuries B.C.”  The Hasidic writings of the time as well as the later Cabalistic works show dependence on Enoch.  (p. 95-96)
How could a book of such long-standing influence, authority, and veneration possibly have become lost?  Very simple: it ran afoul of ideas held by the doctors of the Jews and Christians alike after those worthies had fallen under the influence of the University of Alexandria, whose modern descendants resumed their censure of it after it was discovered and have continued to condemn it to this day.  (p. 97)
When a recent article in Scientific American, of all places, seeks to demonstrate how all our ideas of early Jewish and Christian religions have been drastically expanded and altered in the past few years, its star witness is the newly discovered book of Enoch.  (p. 99)
Being the source and author of all, Jesus Christ among the Nephites "expounded all the scriptures in one, which they had written," and "he commanded them that they should teach the things which he had expounded unto them.”  (3 Nephi 23:14.) This was after he had personally examined all the records, corrected defects, and brought them up to date.  The same thing happened in the Old World, where, "beginning at Moses and all the prophets, he expounded unto them in all the scriptures the things concerning himself," that being what all the writings were about.  (Luke 24:27.) The fact that the Lord himself reads to men out of the ancient books, "for .  . .  they are they which testify of me" (John 5:39), even though he is personally present among them as the risen Savior addressing them with his own lips, gives awesome testimony to the authority of the written word.  (p. 133-134)
… "For my soul delighteth in the scriptures, and my heart pondereth them, and writeth them for the learning and profit of my children" (2 Nephi 4:15); … Their discovery is always exciting news to those who know how to value them, like the king who said, as he "rejoiced exceedingly, … Doubtless a great mystery is contained within these plates … O how marvelous are the works of the Lord!" (Mosiah 8:19-20), and was "filled with joy" when he learned that somebody could read them.  (Mosiah 21:28.) Intellectual curiosity and esthetic feeling are nothing to be ashamed of.  (p. 135)
Such is the office of Enoch: "Bring out the books from my store house," says God to his angels in the Slavonic Enoch, "and a reed of quick-writing [shorthand], and give it to Enoch, and deliver to him the choice books out of my hand.”  (2 Enoch 22:12.) Thus instructed, the seer wrote down the glories of the celestial throne on the one hand, and the endless combinations of the elements on the other.  (2 Enoch Intd.)  (p. 140)
This literal-minded concern with the stars in their courses is a mark of antiquity and authenticity in the Enoch literature, as is the repeated reference to the heavenly tablets.  "Observe, Enoch, these heavenly tablets," says the angel, "and read what is written thereon.  . .  . And I observed the heavenly tablets, and read everything .  . .  and understood everything, and read the book of all the deeds of mankind .  . .  to the remotest generations.”  (1 Enoch 81:1, 2, see Moses 7:67.)  (p. 141)

Back to the books of Adam for a moment, please.  A very early Christian source reports that while God was contemplating putting the breath of life into Adam, He took a book, and wrote therein [the names of] those who should come forth from him and who should enter into the kingdom which is in the heavens.  . .  . 'These are they whose names are written in the Book of Life from the foundation of the world.'"  … Adam was given a Book of Knowledge by an angel sent to instruct him, giving him a knowledge of the mysteries-the ordinances-surpassing that of the angels.  According to the Zohar, Adam lost such a book upon leaving Eden, and when he "supplicated God with tears for its return .  . .  it was given back to him, in order that wisdom might not be forgotten of men.”  (p. 143)
Abraham, when he set up his model Garden of Eden at Hebron, also established a school in the midst of it; in the preexistence Abraham had already learned the art of writing and was given the Book of Creation, but on earth he was not able to read it without assistance, and so his teacher Shem helped him at it.  Recalling that Abraham possessed "the records of the fathers" containing "a knowledge  of the beginning of the creation" according to the book of Abraham 1:31, one is interested to learn that "the writings of Seth and Idrisi were handed down to the time of Noah and Abraham," Idrisi being usually identified with Enoch himself, but in this Mandaean source is called "the first after Enoch son of Seth son of Adam to write with a reed.”  (p. 143-144)
… All the words of Enoch's great sermon in the Joseph Smith Enoch are direct quotations from Adam and the Lord, Enoch's own calling being to hand on "the commandments, which I gave unto their father, Adam" (Moses 6:28).  (p. 144)
Then Adam fell upon his face before the angel who bade him rise, stand up, and be strong, and receive the book from his hand, concealing its contents from the unworthy.  Then the angel departed in a roar of flame.  (p. 144)
"The Lord had his servants come down [to Adam], saying to them, 'Go ye and testify of me this day.  Give to the Man Adam your hand [in covenant], and covenant with him by law.'" Then the Lord put it down in writing, which the three witnesses all signed.  "If you ask: 'Could not the Lord have done without the written document, witnesses, and handclasp?' the answer is that it is the Lord's will that this shall be the proper procedure among the children of Adam forever.”  (p. 146)
According to many recently discovered documents, it was during the forty-day mission of the Lord after his resurrection that he handed on the books to his disciples exactly as he does in the Book of Mormon during the same period.  … The newly discovered Apocryphon of James tells in detail how the books were entrusted by the Lord to Peter, James, and John for careful rationing; and in other new finds both Peter and Paul ascend to heaven and there receive holy books and are introduced to Enoch, the venerable scribe.  Of particular interest is the emphasis on John, whose writings are now shown by the Dead Sea Scrolls, according to F. M.  Cross, to be significantly "related to the Enoch literature.”  Nowhere do we find fuller instructions for the guarding and transmitting of the records than those given by the Lord to John in the three newly found Apocryphons of John.  And it was Joseph Smith who first apprised the world that there was a "record made on parchment by John and hidden up by himself.”  (D&C 7, section heading.)  (p. 148)
The Pearl of Great Price should be read as a single work, an epitome of world history, summarizing and correlating in the brief scope of less than sixty pages the major dispensations of the gospel, past, present, and future.  The story is told largely by excerpts, which announce themselves as fragments of original books written by Adam, Enoch, Abraham, Moses, and Joseph Smith, all centering  about the figure of Christ and his mission in the meridian of time, with a preview of the millennium thrown in.  (p. 154)
Apocalypse of Abraham – 
He said to me: Look beneath thy feet upon the Firmament.  Recognize at that level the creation there presented, the creatures that are in it, and the world that has been prepared for them.

… I said to the angel: … I can see nothing.  I have become weak, my spirit leaves me!  He said to me: Stay with me; be not afraid.  He whom thou now beholdest coming towards us … is the Eternal One, who loves thee.  (p. 165)
Thou who bringest order into the unorganized universe, even the chaos which in the perishable world goes forth from good and evil.  Thou who renewest the World of the righteous.  O light, that shone upon thy creatures before the morning light.  (p. 166)
As he spoke the place opened up and beneath me there was heave.  And upon the seventh Firmament on which I stood I saw … the splendor of invisible glory investing all living beings.  And as he was still speaking I found myself upon the earth.  I spoke: Eternal, Mighty, Only One!  Behold I am no longer in the glory in which I was above!  And what my heart south to know I did not understand.  (p. 167)
Combat of Adam and Eve [Against Satan] –
They [Adam and Eve] say: “Today our eyes having become terrestrial can no longer behold the things they once did.”  (p. 168)
The next morning as Adam prayed with upraised hands, Satan appeared to him, saying, “Adam, I am an angel f the great God.  The Lord has sent me to you.”  It was his plan to kill Adam and thus “remain soles master and possessor of the earth.”  But God sent three heavenly messengers to Adam bringing him the signs of the priesthood and kingship.  And Adam wept because they reminded him of his departed glory, but God said they were signs of the atonement to come, whereupon Adam rejoiced.  (p. 169-170)
Adam asked, Why is this?  Answer: “God wanted to show you the weakness of Satan and his evil intentions for since the day you left the Garden he has not let a day pass without trying to harm you, but I hove not let him have the victory over you.”  (Adam thus learned to distinguish between good and evil.)

Again Adam and Eve were sacrificing with upraised arms in prayer, asking God to accept their sacrifice and forgive their sins.  “And the Lord said to Adam and Eve: As you have made this sacrifice to me, so I will make an offering of my flesh when I come to earth, and so save … And God ordered an angel to take tongs and receive the sacrifice of Adam.”  … And God caused his word to be preached to Adam.  (p. 171)
On the fiftieth day, Ada, offering sacrifice as was his custom, Satan appeared in the form of a man and smote him in the side with a sharp stone even as Adam raised his arms in prayer.  Even tried to help him as blood and water flowed on the altar.  “God … sent his word and revived Adam saying: Finish thy sacrifice, which is most pleasing to me.  For even so will I be wounded and blood and water will come from my side; that will be the true Sacrifice, placed on the altar as a perfect offering.”  … And so God healed Adam.”  (p. 171-172)
Surprisingly enough, the best documented story of a clash between Adam and Satan is the scene in heaven.  One old writing with unusually good credentials that trace back to books deposited by the apostles in the archives of the early church in Jerusalem is the Coptic "Discourse of the Abbaton, a sermon based on the text delivered by Timothy the Archbishop of Alexandria.”       

The book belongs to the forty-day literature; and as it opens, the Lord on his last day on earth with the apostles just before his ascension asks them if there is any final request they would like to make of him-exactly as in 3 Nephi 28:1.  What they want most is to understand the role of death and its horrors in God's plan for his children.  To explain this the Lord tells them of the council in heaven in the preexistence where the plan of the creation is being discussed.  There was great reluctance among the hosts to proceed with the creation of the earth, the earth itself complaining, exactly in the manner of Moses 7:48, of the filthiness and corruption that would surely go out of her and begging to be allowed to rest from such horrors.  (Fol.  10a-b.) Because of the council's reluctance to proceed, God allows the lifeless body of Adam to lie upon the earth for forty days, unwilling, without the council's approval, to let  his spirit enter.  (11b.) The Son of God saves the day by offering to pay the price for whatever suffering will be entailed, thus permitting "God's children to return again to their former condition.”  (12a.) Christ alone thus becomes the author of our earthly existence; amid joy and rejoicing God calls for a book, in which he registers the names of all the "Sons of God" who are to go to earth.  (See Genesis 5:1ff; Fol.  12b.) This of course is the heavenly book of the generations of Adam opened at the foundation of the earth, the book to which Enoch refers so explicitly in Moses 6:46, 8.    

In the presence of all the hosts, Adam is next made ready to take over his great assignment.  He is placed on a throne and given a crown of glory and a scepter, and all the sons of God bow the knee first to God the Father and then to Adam the Father in recognition of his being in God's exact likeness and image.  (13a.) Satan, however, refuses to comply, declaring that he is willing to worship the Father but not Adam: "It is rather he that should worship me for I arrived before he did!" (13a-b.) (See Moses 1:19: "I am the Only Begotten, worship me.") God saw that Satan, because of his boundless ambition and total lack of humility, could no longer be trusted with celestial power and commanded the angels to remove him from his office.  This ordinance they performed with great sorrow and reluctance: They "removed the writing of authority from his hand.  They took from him his armor and all the insignia of priesthood and kingship.”  Then with a ceremonial knife, a sickle, they inflicted upon him certain ceremonial blows of death which deprived him of his full strength forever after.  (14a.) Other accounts say that after these cuts he retained only one-third of his former power, even as he was followed by one-third of the hosts.     

Next Adam was escorted to earth to enter his mortal body, and for a hundred years thereafter he was often visited by angels.  (14b.) Thereafter, for two hundred years he lived happily in innocence with Eve, taking good care of  the animals in his charge.  Eventually Satan succeeded in getting possession of a mortal creature, which enabled him to carry on an extensive campaign aimed at Eve.  (16a-17a.) Adam was greatly upset; but when Eve, the victim of a trick, took all responsibility, he joined her.  (17b.)       

Satan stopped Adam outside of the Garden and gloatingly told him that this was his sweet revenge for Adam's victory in heaven: Adam had got him expelled from heaven and now he had paid him in kind; what was more, he intended to continue his project-"I will never cease to contend against thee and against all those who shall come after thee from out of thee, until I have taken them all down to perdition!" (21a-b.) With the threat of death before him, Adam saw the bitterness of hell (19a, 21b), but calling upon God he received not only the assurance of salvation for the dead through the atonement of Christ (20b), but was told that death shall be sweet to those whose names are in the Book of Life (24a-b).  Fear of death (the angel Mouriel) is wholesome and necessary to remind the human race of its fragility and constant need of repentance.  This has the salutary effect of countering Satan's plan by providing a constant check on the tendencies of men to misbehave, a sobering and, if necessary, frightening lesson.  (p. 173-174)
"Truly I am Mahan, the master of this great secret [The language is that of ancient colleges or guilds where the secret is the mystery of the trade or profession; in this case, his secret is how to convert life into property], that I may murder and get gain.”  (Moses 5:31; see also Moses 5:49.)  … saying: I am free; surely the flocks of my brother falleth into my hands.”  (Moses 5:33; italics added.) This new light on Cain's behavior is confirmed in the Combat of Adam and Eve, where we learn that, after killing Abel, Cain "felt no inclination to repent of what he had done," a detail pointed out also by some of the early church fathers.  (p. 176)
In The Combat of Adam and Eve, as Migne observes, "the author depicts the descendants of Adam as divided into two separate and distinct branches: the Cainites dedicated to following Satan, who lived in a fertile country but very far distant from Eden, and who devoted themselves to all the pleasures of the flesh and all manner of immorality," and the Sethites who "dwelt in the mountains near the Garden, were faithful to the divine law and bore the name of the Sons of God.”  (p. 178)
The idea of intercourse between heavenly and earthly beings was widespread in ancient times.  Thus, in the newly discovered Genesis Apocryphon, when Lamech's wife bears him a superchild (Noah), he assumes almost as a matter of course that the father is "one of the angels" and accuses her of faithlessness until his grandfather, Enoch, whose "lot is with the Holy Ones" and who lives far away, clears up the misunderstanding.  (p. 179)
While the sons of God have been identified with both angels and the Watchers, the Greek Enoch does not identify the Watchers with Satan's hosts who fell from heaven from the beginning-they are another crowd.  It is the Joseph Smith Enoch which gives the most convincing solution: the beings who fell were not angels but men who had become sons of God.  From the beginning, it tells us, mortal men could qualify as "sons of God," beginning with Adam.  "Behold, thou [Adam] art one in me, a son of God; and thus may all men become my sons.”  (Moses 6:68; italics added.) How?  By believing and entering the covenant.  "Our father Adam taught these things, and many have believed, and become the sons of God.”  (Moses 7:1.) Thus when "Noah and his sons hearkened unto the Lord, and gave heed ...  they were called the sons of God.”  (Moses 8:13.) In short, the sons of God are those who accept and live by the law of God.  When "the sons of men" (as Enoch calls them) broke their covenant, they still insisted on that exalted title: "Behold, we are the sons of God; have we not taken unto ourselves the daughters of men?" (Moses 8:21), even as "the sons of men," reversing the order, married the daughters of those "called the sons of God," thereby forfeiting their title, "for," said God to Noah, "they will not hearken to my voice.”  (Moses 8:15.) The situation was, then, that the sons of God, or their daughters who had been initiated into a spiritual order, departed from it and broke their vows, mingling with those who observed only a carnal law.  (p. 179-180)
The leaders of the people devoted most of their wealth to all kinds of engineering projects for controlling and taming nature.  But the Lord altered the order of creation, making the sun rise in the west and set in the east, so that all their plans came to naught.  The idea of controlling the environment independently of God was not so foolish as it sounds, says the Zohar, "for they knew all the arts … and all the ruling chieftains [archons] in charge of the world, and on this knowledge they relied, until at length God disabused them by restoring the earth to its primitive state and covering it with water.”  Rabbi Isaac reports: "'In the days of Enoch even children were acquainted with these mysterious arts [the advanced sciences].' Said R. Yesa: 'If so, how could they be so blind as not to know that God intended  to bring the Flood upon them and destroy them?' R. Isaac replied: 'They did know,'" but they thought they were smart enough to prevent it.  (p. 184-185)
Zohar,  Shemoth 8a:  Then the Messiah lifts up his voice and weeps, and the whole Garden of Eden quakes, and all the righteous and the Saints who are there break out crying …  When the crying and weeping resound for the second time, the whole firmament above the garden begins to shake … and God sets about to destroy the wicked.  (p. 190)


Jubilees 10:5:  Noah: And thou knowest how [the] Watchers, the fathers of these spirits, acted in my day; and as for these spirits which are living, imprison them and hold them fast.  (See 1 Peter 3:19-20.  Jubilees does not borrow from the New Testament!]  

Moses 7:38 - …. These … shall perish in the floods; and behold, I will shut them up; a prison have I prepared for them.  (p. 192-193)


Moses 7:17 - … And the Lord blessed the land, and they were blessed upon the mountains, and upon the high places, and did flourish.

4 Ezra 6:51 – And I gave Enoch a dry part of the earth, that he might dwell therein, where there were a thousand mountains.  (p. 194)


D&C 49:24-25 - But before the great day of the Lord shall come, Jacob shall flourish in the wilderness, and the Lamanites shall blossom as the rose.  Zion shall flourish upon the hills and rejoice upon the mountains, and shall be assembled together unto the place which I have appointed.  
Apocalypse of Adam: … At the end of time the Saints will come to a high mountain, upon a stone of truth.  (p. 194)

We are told that when the wicked tried to flee back to the safety of the holy mountain as the waters of the flood began to rise, they could not approach the ark because the rocks were burning hot.  It is pictures like this that convince the scientists that there may be something to these old apocalyptic tales.  (p. 200)
The terrors of the book of Enoch reach their culmination when the upheavals of nature extend to the entire cosmos.  Many apocalyptic accounts of the disturbed heavens suggest to some scientists today an actual shifting of the earth on its axis (a phenomenon now well attested from the study of ancient magnetized ceramics) or a massive showering of meteoric particles.  (p. 203)
Combat of Adam and Eve: The chariot of God rumbled in space … (p. 207)
Being called, Enoch shrank back in fear and pleaded his unfitness, protesting among other things that he was "but a lad," although sixty-five years old at the time!  (6:31.) How is that strange anomaly to be explained?  Joseph Smith could have known of none of the writings below which also deal with it.  Where did he get the idea?  … Just a few examples:       

· bin Gorion 1:295f: … Because I act in the capacity of one who was before me, even Enoch, who was called "the Lad" 297.  because he was the youngest of the hosts.     

· Book of Adam 1:165-66: Enoch: "I heard my brothers say when I was small how wicked the world is; how then can I all alone achieve anything?  If only my brothers were here I could ask them!  Yet youthful though I am, I am still older than my brothers, though the last to come into this world.  . .  .”       

· BHM 5:172: I am small [qatan, young] in the midst of them [the Watchers, of vast age, to whom he was sent], and am but a lad among them in days and months and years; in view of which they call me 'Lad.'"       

· Jewish Encyclopedia, 8:519: "In the Hebrew writings .  . .  and .  . .  the Apocrypha" Enoch is represented as a  young man, "since both sources represent him as a youth"-nobody knows why.     

· Zohar, Beshalah 66b: "They saw the light of the Shekhinah, namely him who is called 'the Youth' [or Lad] Metatron-Henoch, who ministers to the Shekhinah in the heavenly Sanctuary.”  And the paved world of sapphire rock [Stone of Truth].  (See also Exodus 24:10.) (p. 208-209)
Book of Adam: … One of them by the name of marmon (!), led his followers to ta place of filthy waters.  (p. 212)
We refer to the cosmological or astronomical teachings most widely associated with the name of Enoch, who, not content with describing a purely spiritual heaven or beatific vision, insists on bringing real stars and planets into the picture-a thing which medieval and modern theologians find unspeakably crass-the very antithesis of everything worthy of the ethereal name of religion ...
Thus, quoting Eumolpus (140 B.C.), Eusebius reports that Abraham taught astronomy to the Egyptians at Heliopolis (the great prehistoric Egyptian observatory), giving himself and the Babylonians credit for establishing the science while actually recognizing Enoch as its true discoverer.  (p. 212)
Secrets 13 (Vaillant, pp.  40ff):  And now my children, I know all things, some from the mountah of the Lord, others that I have seen myself … I have written of the extremities of the heavens and what is in them; Ihave measured the movements of their hosts  … I have explored the places of the clouds .. I have written about the deposits of the snow and reservoirs of ice, .. how all these things are controlled by the power of God.  (p. 221-222)
As everyone knows, the Hebrew ruach means both "wind" and "spirit," giving rise to much speculation.  A typical example would be Enoch's declaration that Adam "was caught away by the Spirit of the Lord, and was carried down into the water," (Moses 6:64), or that Enoch's people "were caught up by the powers of heaven into Zion.”  (7:27.) The last indicates that we are dealing with forms of power yet unknown to men, for which the words "wind" and "spirit" may be taken to represent unknown quantities.  (p. 226)
The main subjects common to these documents are the mystery of glory, the universal ongoing creation, the plurality of worlds, and the relationship of the worlds to God and to each other.  (p. 228)


Moses 7:3 - … I beheld the heavens open, and I was clothed upon with glory.

Secrets 22:8 (Morfill, p. 28): And the Lord said to Michael: “Go and take Enoch out from this earthly garments, and anoint him with my sweet ointment and put him into the garments of my glory …

Assumption of Moses, Introduction: … Moses is met by Enoch –Metatron, who clothes him with light so that he will be able to see the angels; and his body was transformed int “a flame of fire.”  (p. 229)


Gospel of Philip: You can see only what you are like, therefore on the Mountain of Transfiguration the Apostles had to be made great in order to see the greatness of Christ.  (p. 230)
Falasha Anthology, 100: [Abraham:] I do not know whether thou art a great angel … in this glory, because I cannot see thy praise.  When angels come to me I feel strong, my soul is fortified … but when thou camest my soul was troubled .. my tongue became heavy and weak.
Apocalypse of Elijah, p. 197: The Son of Destruction shall show himself and say: I am anointed!  Though he is not.  Do not believe him!
Ephraim Syr., 9: He will surely make all the signs which our Lod performs in the world; the dead however, he will not rise up, because he has not power over the spirits.  (p. 233)
The idea of creation as an ongoing process involving many participants was, of course, offensive to the doctors with their monistic obsession.  "It is a constant concern of the Midrash," writes E. Hahn, "why God needed six days and ten words for the creation when a single gesture would have sufficed.”  And so they effectively silenced the old teaching of creation as a process.  
Equally offensive was the idea of a plurality of worlds, countering, as it did, a basic teaching of Aristotle and the evidence of common sense that this world, being heaviest, must necessarily be in the center of everything and mankind the only rational animal, not only on earth, but in all the immensity of the universe.  "Millions of earths like this" was quite unthinkable-even comical.  "Since God didn't even need this world," as Jonathan Edwards vociferously proclaimed, "why should he want to create even more?" Since "the fullness of good is attained once for all in God .  . .  ," ran the official argument, "God has no need of a world and is indifferent to it and all that goes on in it.”  Quite the opposite with Enoch.  (p. 237-238)
A little-known part of the creation story is the great Creation Hymn sung in the great assembly.  We hear it reverberating in Enoch's declaration, "All things are created and made to bear record of me.”  (Moses 6:63.) "At dawn," says the Slavonic Enoch, "the elements sing the Creation Hymn, and all the birds sing and he who gives the light arrives  and gives light to his creation," for the morning hymn is the Creation Hymn.  (Job 38:7; IQS Manual of Discipline, pl.  10.) Enoch joins in with "Holy, holy, holy!  is the Lord of spirits: he filleth the earth with spirits.”  (1 Enoch 39:12.) A vision was opened up to Enoch by God (Secrets 31:1): "I made the heavens open to him, that he could see the heavens sing the song of victory and the gloomless night," or as the Gizeh text (1:2) puts it, "A vision of the Holy One in heaven.  He showed me and I heard the holy acclamations of him, and as I heard I also understood everything by seeing it.”  That the acclamation is repeated in the Joseph Smith Enoch is clearly shown in a fragment from the Dead Sea Scrolls: [See Moses 7:31].  (p. 243-244)
Moses 7:30 - … and thy curtains are stretched out still …
Clement of Alexandria, P.G.  9:677.  That place itself is one of fire [eternal burnings].  Therefore it is said that it has a veil, lest things be consumed by the sight of [Him].  Only the Archangel can enter into his presence, as a type of which the High Priests once a year entered the Holy of Holies.  
Gospel of Philip 132:23.  The veil at first concealed how God controlled the Creation, but when the veil is rent [we will know].  133:14.  If some are of the tribe of the Priesthood, these will be able to go within the veil with the High Priests.  1 Jeu 39.  At this topos the Watchers move the veils aside and you enter into the presence of the Father, who gives you His name and His seal.  
The purpose of numerous curtains or veils is to apportion to each world the light it is ready to receive.  (p. 245)
"The world is a system of concentric shells, veils, or vestments, each a Hekal or palace or room of the temple.  Man is organized on the same principles.”  ...  
"The 24 invisible [bodies of heaven] are 10,000 times brighter than the Sun,.  . .  whose light must pass through many veils [to reach us]" so that we do not see it as it really is.  (Pistis Sophia 186.)  (p. 246)
4 Ezra 4:21.  The dwellers upon the earth can understand only what is upon the earth, and they who are in the heavens that which is above the heavenly height.  …

Apocryphon of John 1:58.  Adam's deep sleep was really the putting of a veil between him and his former knowledge.  59.  The veil shut Adam off from his memory, as if he were drugged.  60.  His mind being separated by a veil from what is really going on in the universe.  (p. 248)
The interest of the Latter-day Saints in the city of Enoch is not simply a literary or even a scientific one.  It is historic and prophetic.  The city of Enoch is very much our concern.  As we read of Enoch's community, a chorus of persistent questions hums in the background: Just how literally is all this to be taken?  How are we to imagine the almost unimaginable events of that far-off time?       

We cannot dodge such questions, since we are committed to forming as quickly as possible the closest possible partnership with that society.  (p. 255)
In the book of Moses, the word Zion appears only in chapter 7, where, however, it occurs no fewer than sixteen times, making this chapter the most significant single treatise on the subject.  (p. 255)
Though the people of Moses' day were not qualified to receive it, nevertheless "God gave him the pattern of Zion and its measure.”  (2 Baruch 59:4.) The early Christian church is said by R. H.  Charles to have modeled itself after Enoch's community, designating its leader as Enoch.  (p. 257)
D&C 76:57 - And are priests of the Most High, after the order of Melchizedek, which was after the order of Enoch, which was after the order of the Only Begotten Son.

The Mandean writings equate Zion to heavenly "firmaments, habitations, worlds, and Jordans," giving the most vivid and appealing descriptions of such holy places, which, they say, are to be enjoyed only by the "spirits of good people.  . .the wise and the prudent of the families of Abel, Seth, and Enoch.”  There the Saints live without discord or dissension; they are angelic beings, wise and gentle, without malice or deceit, constantly visiting each other.  … Each of these worlds is a Zion, having no law courts, no hunger or thirst no cold or heat, no hatred or fear, no war, no slavery, no harmful creatures or plants.  Magnificent buildings stand beside tranquil seas; flowing springs give life-giving water.  Everything vibrates with joy.  The wants of the people are few.  They move through the air by an effortless power of flight; they are at home in the firmaments and the worlds and among all the dominions and powers.  Their beauty is within them and shines out, as if they were of pure crystal.  Force also flows through them from the King as they open themselves to it by persevering in prayer and song.  They study and meditate constantly; they exhale the fragrance of divine happiness.  Each is more remarkable than the other, each more illustrious.  (p. 261)


The completeness of the division is strikingly expressed by one of the most ancient of literary devices, rhetorical antithesis:

Moses 7:20 - ..Zion have I blessed,

but the residue of the people have I cursed.

5:15.  . ..believed in the Son, and repented of their sins

.  . .believed not and repented not.

7:16.  . ..but the Lord came and dwelt with his people, and they dwelt in righteousness

And from that time forth there were wars and bloodshed among them.

7:18.  . ..they were of one heart and one mind.

7:33.  . ..they are without affection, and they hate their own blood.

7:18.  And the Lord called his people Zion, because they .  . .dwelt in righteousness.

7:36.  . ..among all the workmanship of mine hands there has not been so great wickedness as among thy brethren.

(p. 263)



God sent Raphael.  . .9.  Gabriel …  (p. 265)
The angels, then, for many years were a kind of shuttle service, preaching repentance and offering escape to all who were willing to listen.  Their diligence clears God of the charge of being capricious and cruel in sending the Flood, a favorite argument of skeptics and atheists in every age.  According to Jellinek, the primary object of the old Hebrew book of Enoch was to expose that argument's emptiness: "The work of the angels testified that God was just.  . .  . Enoch testified that he became an angel in heaven, instructed by the angels Shemashasi and Asael, in order to bear personal witness to man that God in sending the Flood was not cruel.”  This point is clearly brought home in the Joseph Smith version, in which Enoch and the Lord discuss the whole problem frankly and thoroughly, to Enoch's complete satisfaction.  (See Moses 7:28-67.)  (p. 267)
Though communities aspiring to the glory of Zion have been on earth a number of times, it is the final return of Zion in the last days toward which all the prophets have looked.  And while the church in every dispensation had certain aspects that resembled the Zion of Enoch, the closest parallel will be the Zion of the End-time.  (p. 269)
That the city "shall be called Zion, a new Jerusalem" seems an obvious anachronism in a book written supposedly before the Flood; yet the idea is strikingly confirmed in the Testament of Levi, a very early Jewish writing totally ignored until the present century, in which is a prophecy expressly attributed to Enoch: "For the house [oikos] which the Lord shall choose for himself shall be  called Jerusalem, as is contained in the book of Enoch the Righteous.”  (Testament of Levi 10:5.) (p. 269-270)
[Brigham Young:] "Then do not be too anxious for the Lord to hasten his work.  Let our anxiety be centered upon this one thing, the sanctification of our own hearts, the purifying of our own affections, the preparing of ourselves for the approach of events that are hastening upon us.  This should be our concern, this should be our study, this should be our daily prayer, and not be in a hurry to see the overthrow of the wicked.”  (JD 9:3.) (p. 274)


Moses 7:63.  Then shalt thou and all thy city meet them come there, and we will receive them into our bosom, and they shall see us; and we will fall upon their necks, and they shall fall upon our necks, and we will kiss each other.

1 Enoch 39:1.  And it shall to pass in those days that the elect and holy children will descend from the high heavens, and their seed will become one with the children of men.

These documents, dating from the third to the first centuries B.C., corroborate the other Enoch literature that we have.  There was a real book of Enoch, which was once written in five parts.  This seriously challenges those critics who have claimed for years that ancient sectaries threw everything into Enoch that they wanted to pass off as scripture.
It's an added delight for Latter-day Saints to read that Professor Milik finds the Greek texts to be much superior to the Ethiopian texts-the Joseph Smith account in the Pearl of Great Price is closer to the Greek than to the Ethiopian.  …

Furthermore, Professor Milik works with the fascinating hypothesis that Enoch had prepared an account of the creation and the law of God that naturally predates Moses' account in Genesis and sees Genesis 6:1-4, long a puzzling passage to the biblical scholar, as a quotation from that earlier Enoch source.  This is exactly what happens in the Joseph Smith source: Moses quotes Enoch on events shortly after the creation.  (p. 276)
What always impressed me as the oddest detail of the Joseph Smith account of Enoch was the appearance out of the blue of the name of the only non-biblical individual named in the whole book-Mahijah.  (Moses 6:40.) Mahijah is the one who asks Enoch searching questions, and in answer is told about the place Mahujah, where Enoch began this particular phase of his mission.  (Moses 7:2.) It was therefore with a distinct shock of recognition that, after having looked through all but the last of the Aramaic Enoch fragments without finding anything particularly new, and  coming to those very last little fragments, I found the name Mahujah leaping out of the pages again and again.  (p. 277-278)
[Footnote #305:] Here is powerful confirmation of the Book of Mormon version.  Other "forty-day accounts," especially the Coptic Evangile des Douze Apotres, first published in 1913 (in P.O.  2:132-37), and believed by no less an authority than Origen to be older than the Gospel of Luke, tell a story very close to 3 Nephi: The Lord asks the Twelve one by one if there is any last request; and when some of them are too embarrassed to ask him more, he tells them not to hold back, since he knows their minds already-exactly as in 3 Nephi 28:4-7.  Most significant is that the final questions they ask him always have to do with the problem of death and the possibility of coming to terms with it or even avoiding it-the problem of the Three Nephites.  (p. 297)
