Job
Job 19:25-26 - For I know that my redeemer liveth, and that he shall stand at the latter day upon the earth:  And though after my skin worms destroy this body, yet in my flesh shall I see God. 

These verses are well known and are part of the scripture mastery program.  Less understood is a link between the beginning and the end of the book of Job.  What natural force caused the deaths of Job’s children?  (Job 1:19)
Toward the end of the book, of all the possible forms the Lord could take from which to reveal Himself, which one did He chose?  (Job 38:1)  Why that one?  What similar kind of irony attends Abraham’s greatest test?
Neal A. Maxwell - In time each person will receive a 'customized challenge' to determine his dedication to God. (Witness, p. 60)
John S. Tanner - Refusing to offer ready-made answers for why Job or any one suffers, God acknowledges from the whirlwind how inexplicably cruel life can be.  At the same time he points to a way of enduring, proposing "not a speculative answer … but a way of consecrated living" and presenting a world "not [wholly] intelligible, but livable.”  From the whirlwind we learn indispensable lessons about honesty in our relationship with God, about compassion in comforting those in spiritual distress, and about tentativeness in offering them easy explanations.  
Foremost of all, we learn from the whirlwind that only personal revelation can resolve the crisis of faith that encompasses the problem of understanding, and we glimpse evidence that, however unfathomable, the God who reveals himself is a being of justice as well as of power.  As Latter-day Saints, we should welcome a text that finally throws us back, just as it does Job, upon the necessity of seeking personal revelation from an occasionally inscrutable but nevertheless living and loving God.  For finally the highest wisdom of Job is this: that only the divine voice from the whirlwind can answer the anguish that is borne to each of us upon the whirlwinds of affliction.  (From his chapter in Studies in Scripture, Vol. 4: 1 Kings to Malachi, p. 406.)
Job’s Response & Why Suffering?
Job 1:20-21 - Then Job arose, and rent his mantle, and shaved his head, and fell down upon the ground, and worshipped, And said, Naked came I out of my mother’s womb, and naked shall I return thither: the Lord gave, and the Lord hath taken away; blessed be the name of the Lord.

John S. Tanner – [The book of Job] does teach us, however, about enduring the crises of faith that occur when life seems to lose all moral sense.  It does not answer the question, “Why does God permit suffering to come to his children?” But it does answer the question, “How shall we respond?”  (“‘Hast Thou Considered My Servant Job?’,” Ensign, Dec 1990, p. 49)
Bible Dictionary, “Book of Job” – … There is a mystery in the incidence of suffering that only a fresh revelation can solve.

The book of Job does not entirely answer the question as to why Job (or any human) might suffer pain and the loss of his goods.  It does make it clear that affliction is not necessarily evidence that one has sinned.  The book suggests that affliction, if not for punishment, may be for experience, discipline, and instruction.
Nobody’s Perfect - not
Clark V. Johnson - When I began to study Job, I found that nowhere in the book of Job is he ever referred to as a prophet.  Job is a good man who struggled to support a family, build the kingdom of God, and to understand his relationship with God.    

Job's prominence is revealed in the Old Testament by Ezekiel, who wrote, "Though these three men, Noah, Daniel, and Job, were in it, they should deliver but their own souls by their righteousness, saith the Lord God.”  (Ezek.  14:14.) In other words, Ezekiel referred to Noah and Daniel as well as Job as righteous men.    

The opening verses of the book of Job refer to Job as "perfect and upright, and one that feared God, and eschewed evil.”  (Job 1:1.)      

In the New Testament the Savior taught, "Be ye therefore perfect, even as your Father which is in heaven is perfect.”  (Matt.  5:48)  During the 1830s when Joseph Smith retranslated the Bible, he changed this verse to read, "Ye are therefore commanded to be perfect, even as your Father which is in heaven is perfect.” (JST Matt.  5:50)  The word perfect is used to translate the Hebrew word shalam, meaning "whole or complete or full.”  
The Lord confirmed this definition when he told the Prophet Joseph Smith, "Ye are not able to abide the presence of God now, neither the ministering of angels; wherefore, continue in patience until ye are perfected.”  (D&C 67:13)  The scriptures teach that perfection is growing toward heavenly blessings through discipline, not a stagnant confirmation of something divine.    

In the gospel sense, to be perfect, whole, or complete is to exercise our agency to receive all that God wants us to receive.  Speaking of the priesthood, the Savior revealed: "And this greater priesthood administereth the gospel and holdeth the key of the mysteries of the kingdom, even the key of the knowledge of God.  Therefore, in the ordinances thereof, the power of godliness is manifest.  And without the ordinances thereof, and the authority of the priesthood, the power of godliness is not manifest unto men in the flesh.”  (D&C 84:19-21) 
To be perfect, a person must receive the priesthood and have the mysteries of godliness revealed through the ordinances of the priesthood.  When a man receives the higher priesthood and a man and woman go to the temple to make covenants and to receive their washings and anointings, endowments and sealings, they become whole.  They are complete; they have received all that God will give them in mortality.  Perfection is achieved when people keep the covenants they make with God.  In this sense, Ezekiel's description of Job becomes clearer.  (A Witness of Jesus Christ: The 1989 Sperry Symposium on the Old T., p. 97-98)
The Symposium

Rebecca J. Cornwall - The “symposium” [discussion between Job and his friends] began with Job’s lament of this shattered world.  Then Eliphaz spoke in the dignity of mellowed age and the deference of one sage to another:  “If we assay to commune with thee, wilt thou be grieved? …” (Job 4:2)
If his manner was sympathetic, his judgments were not.  He believed without question in the Hebrew tenet of his time that suffering was the result of sin.  Eliphaz was amazed that Job should question this simply because he himself happened to be the sufferer.  His advice to Job was to have faith in his maker and to search his soul.  This was the way of righteousness.  
“Lo, this, we have searched it, so it is; hear it, and know thou it for thy good.”  (Job 5:27)  Job was stunned.  He had not asked for sympathy, but he did not expect condemnation.  With his life in ruins and his soul racked by self-doubt and despair, was censure all they had for him?  His instinctive defense was a mistake—they had no pity for him, either.  The quiet Bildad accursed him with words “like a strong wind,” (Job 8:2) and prayed Job to be “pure and upright” (Job 8:6) so that the Lord might defend him.  Zophar, irritated and agitated, scorned him: “… Oh that God would speak, and open his lips against thee, And that he would shew thee the secrets of wisdom.”  (Job 11:5–6)
Their ears were deaf, their succor taunting.  They were so concerned with defending truth that they completely forgot compassion.  If only they had remained in sackcloth and silence.   (“The ‘Old Dead Book’ of Job,” Ensign, Jul 1974, p. 55)
Endurance
John S. Tanner – Though most modern scholars regard the man Job as legendary, Job is mentioned twice in the Bible outside the book of Job and once again in the Doctrine and Covenants.  Ezekiel listed Job together with Noah and Daniel as one of three worthies for whose sake the Lord would still not refrain from smiting the rebellious house of Israel with famine and plague (Ezek.  14:14, 20).  In the New Testament, James praised the "patience of Job" (James 5:11)-though "patience" (which the King James translators likely used because it comes from the Latin "to suffer") might be better translated in modern English as "steadfastness" or "endurance.”  

Certainly Job as we see him in the text is anything but passive and uncomplaining; indeed, his complaints compose most of the book.  Lastly, modern scripture refers to Job when the Lord reminded Joseph Smith as he languished in Liberty Jail: "Thou art not yet as Job; thy friends do not contend against thee, neither charge thee with transgression, as they did Job" (D&C 121:10).  (From his chapter in Studies in Scripture, Vol. 4: 1 Kings to Malachi, p. 393.)
Eldred G. Smith - Why, then, did the Lord first say to Satan "only upon himself put not forth thine hand" (Job 1:12).  The Lord knew the strength of Job, so step by step Job was strengthened and given more power.  Had the Lord said in the beginning, "All right, Lucifer, you may have full power over Job, you may do anything you wish with him, except you cannot take his life.”  I doubt if Job would have had the strength to resist all he went through and still remain faithful.  But in the wisdom of the Lord he was just given part of it at a time.  By so doing he was strengthened, in the first step sufficiently to take the next step.  And then having proved faithful to the end the Lord restored to him his blessings many-fold, thus having become in that degree perfect.  (Conference Report, Oct. 1962, p. 61-62)
Thomas S. Monson - Perhaps there has never occurred such a demonstration of patience as that exemplified by Job, who was described in the Holy Bible as being perfect and upright and one who feared God and eschewed evil.  He was blessed with great wealth and riches in abundance.  Satan obtained leave from the Lord to try to tempt Job.  How great was Job’s misery, how terrible his loss, how tortured his life.  He was urged by his wife to curse God and die.  His later reply bespoke his faith: “I know that my redeemer liveth, and that he shall stand at the latter day upon the earth: And though after my skin worms destroy this body, yet in my flesh shall I see God.”  What faith, what courage, what trust.  Job lost possessions—all of them.  Job lost his health—all of it.  Job honored the trust given him.  Job personified patience.   (“Patience, a Heavenly Virtue,” Ensign, Sep 2002, p. 2–7)
(Lesson by Zan and Misty Larsen http://lessons.elarsen.net)
Extra Material

Good, personalized explanation of the “symposium” - Rebecca J. Cornwall, “The ‘Old Dead Book’ of Job,” Ensign, Jul 1974, 55
Amazingly the institute manual (Old Testament Student Manual, 1 Kings–Malachi, sections 3-1 to 3-9) does not mention winds, nor their implication in this context.  Nor have we found it anywhere else but in Brother Tanner’s essay.
Questions that might arise –
1. Did the Lord really make a deal with Satan?

2. Does the manifestation of the Lord at the end constitute the second comforter?  Did Job receive his calling and election?

3. Why do bad things sometimes happen to good people?



For question #1, here is the only thing we have found –

Institute Manual  - Did God Converse with Satan? (Job 1:7–12; 2:1–6)
Some have questioned whether God converses with the devil and his spirit-followers as described here.  These verses may be a poetic way of setting the stage for what follows in Job’s life—his afflictions, temptations, loss of worldly goods—rather than a reporting of an actual conversation.  The Lord does not bargain with Satan or agree to his evil deeds.  However, Satan is permitted by the Lord to afflict and torment man until Lucifer’s allotted time on earth is done.  Thus, Job’s trials would be consistent with the concept that Satan was allowed by God to bring the afflictions upon Job, not because of a bargain God made with Satan, but because it fit God’s purposes for Job.

[LDS scholar Keith] Meservy suggested that the appearance of Satan to the “sons of God,” however, can be explained literally: “Is the portrayal of the devil in chs.  1–2 a true one?  I believe so.  We are told there that Satan came among the sons of God?  Who are these sons?  Usually this term means in the scriptures those who have covenanted to serve the Lord and are willing to take his name upon them by baptism and are born again, and are then led by the Spirit of God.  These are his sons and these are they who cry ‘Abba Father.’ (Moses 6:65–68, 7:1; Mosiah 5:7–10, 15:10–12; D&C 11:30, 39:4–6, 76:23–24, 51–60; Romans 8, esp. vv. 14–17).  Our author says, ‘there was a day when the Sons of God came to present themselves before the Lord and Satan came also among them’ (Job 1:6).  This would suggest that Satan came among the faithful when they met to carry out their religious devotions.  At the time the Lord chose to single out one of them in a remark to Satan.” (“Job: ‘Yet Will I Trust in Thee,’” p. 155) (Old Testament Student Manual, 1 Kings–Malachi, section 3-5)


For question #2, we have found nothing, and thus it is left in the realm of sacred silence.


For question #3, see – 

· Trials, Lessons from the Epistles.doc
· The chapter titled “Tragedy or Destiny” in Faith Precedes the Miracle by Spencer W. Kimball, starting on page 95.

· Write-ups on the book When Bad Things Happen to Good People by Rabbi Harold Kushner.



Joseph Fielding Smith - Moreover, we read in the words of Job, that he was evidently an astronomer, at least was well acquainted with the stars: In his defense against the accusations of his tormentors he said:  “… Which commandeth the sun, and it riseth not; and sealeth up the stars.  Which alone spreadeth out the heavens. and treadeth upon the waves of the sea.  Which maketh Arcturus, Orion, and Pleiades, and the chambers of the south.  Which doeth great things past finding out; yea, and wonders without number.”  (Job 9:7-10)  (Answers to Gospel Questions, v. 4, p. 119)


Vocabulary – microburst, tornado, vortex, super-cell, whirlwind, funnel cloud, waterspout, cyclone, hurricane, downdraft.
