Mosiah 12-17
Robert J. Matthews - The prophet Abinadi holds a singular place in the Book of Mormon.  He was the first to die as a martyr, and his doctrinal teachings clarify the purpose of the law of Moses, identify the Redeemer, and declare facts about the doctrine of resurrection not previously mentioned in the book.  He was capable of exquisite language sparked with fiery metaphor, yet was plainspoken to the point of bluntness.

Abinadi confronted the wicked establishment single-handedly.  The record gives no hint of any other prophet being present with him.  So far as we know, he converted but one man [Alma] …
We know nothing of Abinadi’s early life.  Arnold Friberg has given us an outstanding painting that depicts the Abinadi we read about as an old man, thin and weather-beaten.  It may have been so.  But we find nothing in the record to indicate whether he was old or young, large or small.  What we do find in his teachings and in his manner when confronting the priests of Noah—baiting them, challenging their knowledge, questioning their behavior—is a man of courage with an agile mind, a profound knowledge of the gospel, and a strong personality.
… It is to such a people that Abinadi comes, declaring, “Thus saith the Lord—Wo be unto this people, for I have seen their abominations, and their wickedness, and their whoredoms; and except they repent I will visit them in mine anger.”  (Mosiah 11:20).  Unless they repent, the Lord would bring them all into bondage.  They would be in such difficulty that only the Lord would be able to deliver them.  (See Mosiah 11:21–23.)
Abinadi is careful to say that he is speaking for the Lord.  The Lord had told him what to say.  The people don’t like Abinadi’s message.  Unrepentant, they seek to kill Abinadi, but the Lord enables him to escape.

After two years Abinadi comes back to the city in disguise and again publicly preaches repentance.  His first-person message this time is even more direct and descriptive: He tells them that since they have not repented, they would be “brought into bondage … and shall be slain; and the vultures of the air, and the dogs, yea, and the wild beasts, shall devour their flesh.  … The life of king Noah shall be valued even as a garment in a hot furnace.”  (Mosiah 12:2–3)  (“Abinadi: Prophet and Martyr,” Ensign, Apr 1992, p. 25)

Legal Charges Brought Against Abinadi

	
	Charge
	Mosaic Law
	Evidence

	1.
	Lying 
(Mosiah 12:14)
	“Thou shalt not bear false witness” (Exodus 20:16)
	Abinadi said the people had hardened their hearts and had committed evil abominations  (Mosiah 12:1)

	2.
	False prophecy (Mosiah 12:14)
	“The prophet [who]shall presume to speak a word in my name, which I have not commanded … shall die” (Deut. 18:20)
	“He pretendeth the Lord hath spoken it” (Mosiah 12:12)

	3.
	Blasphemy 
(Mosiah 17:7–8)
	“He that blasphemeth the name of the Lord, he shall surely be put to death” (Leviticus 24:16)
	Abinadi said God himself would come down (Mosiah 7:26–28; 15:1–8)

	4.
	Reviling against the king (Mosiah 17:12)
	“Thou shalt not revile the gods, nor curse the ruler of thy people” (Exodus 22:28)
	Abinadi said Noah’s life would be as a garment in a hot furnace (Mosiah 12:3, 10–12)




The priests of Noah knew the law of Moses thoroughly enough to twist it and use it against Abinadi when he prophesied against Noah and of Jesus Christ.  Although the first three charges all failed, they were at least nominally grounded in the law.  Abinadi was finally put to death for having “reviled the king” (Mosiah 17:12), which is prohibited in Exodus 22:28.  Ultimately, however, these tactics worked to the priests’ own undoing.  As Alma later counseled the city of Ammonihah: “Behold, the scriptures are laid before you; if ye will wrest [twist] them it shall be to your own destruction” (Alma 13:20).  (Adapted from Charting the Book of Mormon, chart #123)
Richard D. Draper - Abinadi testified to King Noah and his priests that the coming Messiah was “that God [who] should redeem his people.”  He would fulfill that responsibility by coming “down among the children of men, and [taking] upon him the form of man, and [going] forth in mighty power” (Mosiah 13:33–34).  Note that Abinadi did not say He would be a man, but rather, He would have the form of a man.  King Limhi picked up on this nuance, explaining that Abinadi taught “that Christ was the God, the Father of all things,” and He would “take upon him the image of a man” (Mosiah 7:27).  Again, the scriptures clearly distinguish between what the Savior was and what we are.  Jesus may have shared our image, but He still retained His position as God.
… The Savior was able to bring redemption to mankind through His dual immortal and mortal nature.  Abinadi stressed this.  He told his people that “God himself shall come down among the children of men, and shall redeem his people” (Mosiah 15:1).  He explained that because Jesus would dwell in the flesh, He would be called the Son of God, but because Elohim bequeathed to Him divine power, Jesus would also be the Father of our eternal life.  Thus, Abinadi declared that Jesus became “the Father and Son” (Mosiah 15:3).  He emphasized that even though Jesus was the Son of God through the flesh, He was also “the very Eternal Father of heaven and of earth” (Mosiah 15:4).  Abinadi told his people that even though Jesus was the Father and the Son, He would not put Himself above temptation or the evil designs of men.  Indeed, “he shall be led, crucified, and slain, the flesh becoming subject even unto death, the will of the Son being swallowed up in the will of the Father” (Mosiah 15:7).  (“The Book of Mormon on Christ’s Role as Redeemer,” Ensign, Jan 2000, p. 7)
Todd Parker – [In Mosiah 12:20, the priests] said, "Well, what do you think Isaiah means, where it says, 'how beautiful upon the mountains are the feet of him that publisheth good tidings'?  That is what prophets are supposed to do—that is, publish good tidings.  You are saying all these horrendous things about us.”  …  They say, "You're saying all this stuff when you're supposed to be publishing peace.  You're not a prophet!  You have to be false, because you've said all these things.  All the indicators are that you are false, because we are prospering.  Everything looks good."
… Look at verse 22: "Thy watchmen shall lift up the voice"—they are quoting this, but if they were really aware of what they are doing, they'd see that in Ezekiel 33:6–7, it says that the watchmen are sent to declare a warning voice and that Abinadi is a perfect example of what that is supposed to be.  But they say, "No, your news is bad, and we don't like bad news.”  It is kind of like Samuel's story in Helaman 13.  If someone comes and says everything is fine and you are all right, you accept him.  But if he testifies of your iniquities, you run him out of town.

Let's go on to verse 25.  Watch what Abinadi does here …  (“Abinadi: The Man and the Message”, http://maxwellinstitute.byu.edu/display.php ?table=transcripts&id=41)
Robert D. Hales - The firmness of Abinadi’s faith is found in this poignant entry in the sacred record: “And now, when Abinadi had said these words, he fell, having suffered death by fire; yea, having been put to death because he would not deny the commandments of God, having sealed the truth of his words by his death.”  (Mosiah 17:6–20)
My brethren of the priesthood, what a powerful example Abinadi should be to all of us!  He courageously obeyed the Lord’s commandments—even though it cost him his life!  Prophets of all dispensations have willingly put their lives on the line and, with courage, have done the will and proclaimed the word of God.  (“‘If Thou Wilt Enter into Life, Keep the Commandments’,” Ensign, May 1996, p. 35)
Robert D. Hales - Abinadi taught the gospel with the fire of the Spirit.  He gave stern and specific warnings as he boldly taught the principle of repentance.  Although Abinadi taught by the Spirit, King Noah was not touched.  Alma, however, who was in the court and heard the testimony, was converted (Mosiah 12:9–17:2).  We do not always know whom we will reach, but I promise you that as you teach and testify by the Spirit, you will reach those who are ready to be taught.  (“Teaching by Faith,” Ensign, Sep 2003, p. 20)
Ezra Taft Benson - King Noah was about to free the prophet Abinadi, but an appeal to his pride by his wicked priests sent Abinadi to the flames.  (Mosiah 17:11–12) (“Beware of Pride,” Ensign, May 1989, p. 4)
Paul Y. Hoskisson - In the trial of Abinadi (Mosiah 17), why does King Noah become afraid “that the judgments of God would come upon him” (Mosiah 17:11) when Abinadi had already been convicted of a capital crime by Noah’s court?  One reason may be that Noah’s court, corrupt as it was, still operated under the guise of ancient Near Eastern law.  One aspect of this legal system, trial by ordeal, may explain Noah’s behavior.  If a case came down to one person’s word against another’s, the case could not be dismissed but had to be resolved through trial by ordeal.

The accused person, by winning the ordeal, was proven innocent, and the accuser would become guilty of bearing false witness and would suffer the punishment for the crime he falsely charged.  (Deuteronomy 19:16–19)  Abinadi had been accused of a capital crime, so he proposed such a trial: They could put him to death, but he would not take back his words. (Mosiah 17:10)  By dying without recanting, Abinadi would win the trial by ordeal and thus prove that he was telling the truth.

At this point, Noah refused the trial by ordeal and would have released Abinadi had it not been for the priests’ words, “He has reviled the king” (Mosiah 17:12) — a treasonable offense—which stirred the king’s anger.  Instead, the king delivered him up to be slain, and Abinadi was tortured with scourging and was killed by fire, without taking back his words.  In the process of winning the trial by ordeal, Abinadi could prophesy that Noah and the other accusers would therefore suffer, as he did, death by fire.  (“New Developments in Book of Mormon Research,” Ensign, Feb 1988, p. 12)
Neal A. Maxwell - This work [of the gospel] is worthy of sacrifice and courage like that of Abinadi.  He suffered death by fire, saying that after “I finish my message,” then “it matters not.” (Mosiah 13:9) (“‘Called and Prepared from the Foundation of the World’,” Ensign, May 1986, p. 34)
(Lesson by Zan and Misty Larsen, ttp://lessons.elarsen.net)
Extra Material

Renata W. Sukys, “Abinadi’s Teaching Style,” Ensign, Apr 1992, p. 28
Robert J. Matthews, “Abinadi: Prophet and Martyr,” Ensign, Apr 1992, p. 25
Exodus 22:28, Amplified Bible - You shall not revile God [the judges as His agents] or esteem lightly or curse a ruler of your people.
Rodney Turner - Abinadi is the John the Baptist of the Book of Mormon. Like John, he was a lone prophet who briefly ministered to a people committed  to the law of Moses, who knew little of the Messiah to come and nothing of his  actual divinity. Like John, Abinadi preached repentance, warned of the impending  judgments of God, and testified of the Messiah to come. Both prophets were opposed by the religious leaders of their day; both were victims of priestcraft-the  ultimate hypocrisy. Both denounced the immoral conduct of their respective kings  and died violent deaths at their hands. Both Abinadi and John served as transitional prophets, linking together the old and the new covenants-the law of Moses  and the law of Christ. In doing so, they functioned as "Eliases," preparing the way for the first coming of the Messiah.  (From his chapter in Studies in Scripture, v. 7: 1 Nephi to Alma 29, p. 240)
John Welch - Except for Alma's attempt, no defenders or companions came forward to assist or rescue Abinadi. Likewise, Abinadi made no mention of any apostles, disciples, or others who might come to the aid of the suffering Messiah. Indeed, little room is left for God the Father to figure into Abinadi's soteriology. Abinadi strongly emphasized the fatherhood and sonship of Christ, seeing Christ as the "very Eternal Father of heaven and of earth"  (Mosiah 15:4).  Interestingly,  the words of Abinadi contain the word "Father" exactly eight times, "Son" eight times, and "Christ" eight times, as if to signal Christ's fatherhood and sonship equally. While God the Father is clearly present in Abinadi's theology, the realities of Christ's atonement were such that in the final hour God the Father was effectively not there, for Jesus had to bear the suffering alone. Perhaps to emphasize the loneliness of that task, Abinadi saw Christ both as Father and Son: the atonement was not to be a team effort.  (From his chapter in Doctrines of the Book of Mormon: 1991 Sperry Symposium on the Book of Mormon, p. 230 – 231)
Ann Madsen - As the priests of Noah struggled to condemn Abinadi for preaching "gloom and doom," one of them sought to clinch the inquisition by asking a question regarding the writings of Isaiah.  What does it mean, the priest asked, when Isaiah the prophet declares, "How beautiful upon the mountains are the feet of him that bringeth good tidings; that publisheth peace; that bringeth good tidings of good; that publisheth salvation; that saith unto Zion, Thy God reigneth"?  (Mosiah 12:20–21, quoting Isaiah 52:7).  

We naturally ask, why did the priest focus on the meaning of these particular verses?  Perhaps he intended to show Abinadi that prophets—including Abinadi—are to speak beautiful, joyful messages of peace and good tidings.  An "all is well in Zion" message would be appropriate, not a call to repentance.

Further, since interpreting Isaiah has never been a simple task, the priest may have felt that such a passage would surely confuse Abinadi.  Ironically, he was questioning one of the very persons about whom Isaiah was speaking—Abinadi—though peace was not his only message.  Abinadi would explain these verses in detail later.

The priest went on to quote the next three verses, apparently intent on baffling Abinadi.  Perhaps the priest was suggesting that "watchmen" sing and are joyful because all is well in Zion.  The text gives us no hint of the priest's immediate motives here except to reveal his general attempt to somehow gather evidence that will discredit Abinadi so that the society could be rid of him.  ("What Meaneth the Words That Are Written?" Journal of Book of Mormon Studies, v 10, n. 1, 2001, p. 4-15)
Jesus Christ as Father

David Rolph Seely - Abinadi answers the question “And who shall declare his generation?” with a description of Jesus Christ as the spiritual father of those who accept and follow him.  Abinadi says:  “Behold, I say unto you, that when his soul has been made an offering for sin he shall see his seed.  And now what say ye?  And who shall be his seed?” (Mosiah 15:10).  One of the most important contributions of Abinadi’s prophetic commentary on Isaiah is to explain that the reference to the seed of the Messiah is a reference to those who will accept and follow him… 

Abinadi explains all of these [Isaiah] verses as foreshadowing the rejection, death, and resurrection of the Messiah and his power to give to his followers eternal life.  (From his chapter in The Book of Mormon: The Foundation of Our Faith: 1999 Sperry Symposium on the Book of Mormon, p. 210)

Todd Parker’s Quote in Full

Todd Parker - Do you see the charge they are leveling at him?  They said, "Well, what do you think Isaiah means, where it says, 'how beautiful upon the mountains are the feet of him that publisheth good tidings'?  That is what prophets are supposed to do—that is, publish good tidings.  You are saying all these horrendous things about us.”  …  They say, "You're saying all this stuff when you're supposed to be publishing peace.  You're not a prophet!  You have to be false, because you've said all these things.  All the indicators are that you are false, because we are prospering.  Everything looks good."
See, that makes every prophet kind of look like a false prophet in the beginning, if you think about it.  They come and prophesy because the people are wicked while the people are really prosperous.  They are right at the peak of the curve of prosperity, and it isn't until after the prophet prophesies that they go down.  So a prophet at first looks like a false prophet, but then the curve goes down and the bondage comes in on them.

Look at verse 22: "Thy watchmen shall lift up the voice"—they are quoting this, but if they were really aware of what they are doing, they'd see that in Ezekiel 33:6–7, it says that the watchmen are sent to declare a warning voice and that Abinadi is a perfect example of what that is supposed to be.  But they say, "No, your news is bad, and we don't like bad news.”  It is kind of like Samuel's story in Helaman 13.  If someone comes and says everything is fine and you are all right, you accept him.  But if he testifies of your iniquities, you run him out of town.

Let's go on to verse 25.  Watch what Abinadi does here:

And now Abinadi said unto them: Are you priests, and pretend to teach this people, and to understand the spirit of prophesying, and yet desire to know of me what these things mean?

I say unto you, wo be unto you for perverting the ways of the Lord!  For if ye understand these things ye have not taught them; therefore, ye have perverted the ways of the Lord.

(“Abinadi: The Man and the Message”, http://maxwellinstitute.byu.edu/display.php?table=transcripts&id=41)
